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Concerning the Affirmation and Negation of al-Hadd

Also from the talbis of the Jahmiyyah is their deceiving the people
regarding the words hadd, and tahdid, and the manner in which they
have been used by the Scholars in various contexts and situations - all
in order to support their Jahmite creed of negating their is a Lord
above the Throne.

The word hadd means: The [defining] separator (al-hajiz) between two
things that distinguishes between them so that one of them does not
mix (yakhtalit) into the other, or so that one of them does not extend
into the other. And it is taken from hadda ash-shay' ‘an ghayrihi,
yahudduhi haddan, idhaa mayyazahii, meaning he demarcated a thing
from what is besides it, he demarcates it with a demarcation, when he
distinguished it (from what is besides it).”** And Shaykh ul-Islam Ibn
Taymiyyah said, "Al-Hadd is that by which a thing is distinguished from
what is besides it in terms of its sifah (description, quality) and gadr
(existent reality).""**

The Jahmiyyah (and Mu'tazilah) who arose after 100H began to deny
Allah's ‘uluww and claim Allah is in all things and is here upon the
Earth, in the filth, in the lavatories, in the bellies of men, cattle, dogs
and swine, and in the most repugnant of places.

The Affirmation of al-Hadd

Then the likes of Ayub al-Sakhtiyani (d. 131H)"", and al-Awza'T (d.
157H), Hammad bin Zayd (d. 179H), ‘Abd Allah bin al-Mubarak (d.

1385 This is the definition as found in al-Sihah of al-JawharT (2/462), and Lisan al-
‘Arab (3/140). Refer also to Tahdhib al-Lughah of al-AzharT under the entry of
hadd, and al-Qamas al-Muhit of al-Fayrozabadi and T&j al-‘Aris of al-Zubayd1
under the entry of al-hadd.

% [bn Taymiyyah, Naqd Ta'sts al-Jahmiyyah (1/443), the two volume print of
Bayan Talbis al-Jahmiyyah.

7 And Ab{ al-Qasim Sulayman bin Ahmad at-Tabarani brings in Kitab us-
Sunnah, as does al-Dhahabi in al-Uluww from al-‘Abbas bin Fudayl al-Asfati
from Sulayman bin Harb who said: I heard Hammad bin Zayd (b. 98H, d. 179H)
(saying): 1 heard Ayyib al-Sakhtiyani (d. 131H), the Mu'tazilah were
mentioned, so he said: "The central axis of the Mu‘tazilah is that they want to
say there is nothing above the heaven." Al-Dhahabi said: "This isnad is like the
sun in its clarity and like a pillar in its affirmation from the head and scholar
of the people of Basrah (i.e. Hammad bin Zayd)."
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181H), ‘Abbad bin al'Awwam (d. 186H), Jarir ad-Dabbi (d. 188H)"®
recognized that the Jahmites were attempting to deny there is a deity
above the heaven and a Lord above the Throne, but in an indirect way
from the outset. So a great war commenced (which has never ceased to
rage until this day of ours). This war was between the followers of the
revealed Books and the sent Messengers and between the followers of
the language of the Greeks, Jews, Sabean Harranians, such as al-Ja'd bin
Dirham, al-Jahm bin Safwan and others who considered their intellects
to be decisive and definitive over the revealed texts. In the course of
this war, the great Imams of this period, such as ‘Abd Allah bin al-
Mubarak (and after him, Ishaq bin Rahiyah, Imam Ahmad and Imam
ad-Darimi), began to state that Allah is above His Throne, with a hadd.
Al-Khallal reports with his isnad from Muhammad bin Ibrahim al-
Qayst, who said:

I said to Ahmad bin Hanbal, 'It is narrated about Ibn al-Mubarak
that it was said to him, 'How do we know our Lord?" and he replied,
'Above (fi) the seventh heaven, upon His Throne with a
demarcation (bi haddin)". So Ahmad said, 'This is how it is with
us!.1389

So ‘Abd Allah bin al-Mubarak, clarified through the affirmation of this
term that Allah is not in union with this creation, nor is He merged
with it, rather He is separate and distinct from it. And whoever does
not affirm this particular meaning, whether the word hadd is used to
express it or not, then he is certainly in the ranks of the Jahmites. The
Salaf used expressions in their appropriate contexts, with their correct
and true meanings according to the language of the Arabs. And the

% See all of their statements in this regard which are in an earlier section.

%% Ad-Darim1 reported it in al-Radd ‘alal-Marisi (p.34) and in al-Radd ‘alal-
Jahmiyyah (162) and ‘Abd Allah bin Ahmad in al-Sunnah (1/175) and al-Bayhaqt
in al-Asma' wal-Sifat (p.427) from the route of ‘Ali bin al-Hasan bin Shaqiq who
said, "I asked ‘Abd Allah ibn al-Mubarak, I said, '"How do we know our Lord?' He
replied, 'Above (fi) the seventh heaven, upon His Throne.' I said, '‘But the
Jahmiyyah say He is like this!' He replied, 'We do not say as the Jahmiyyah say,
we say He is as He is.' I said, 'With a limit (bi haddin)?' He replied, 'Yes, by
Allaah, with a limit (bi haddin).'"" And Imam al-Dhahabi said in al- Uluww, "This
is saheeh (authentic) from Ibn al-Mubarak and Ahmad, may Allah be pleased
with him." And Shaikh ul-Islaam Ibn Taymiyyah said in al-Hamawiyyah (5/184
of Majmi‘ ul-Fatawa), "This is well-known from Ibn al-Mubarak, established
from him from more than one aspect and it is also affirmed from Ahmad bin
Hanbal, Ishaq bin Rahiiyah and from more than one of the Imams."
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usage of the word hadd here is not the affirmation of an attribute called
al-hadd, just like there are attributes of hearing (as-sam’), seeing (al-
basr), face (al-wajh) hand (al-yad) and the likes, but rather an indication
that there is between that which is created and uncreated a hadd that
makes one distinct and separate from the other. And Shaykh ul-Islam
Ibn Taymiyyah mocked the intelligence of the one who claimed that
Allah has an attribute called al-hadd! He said:

These words that he mentioned”® would be applicable if they had
said, 'Allah has an attribute of al-hadd', just as this refuter has
suspected them of saying. But no one has ever said this, and no
sensible person says this. There are no reality to these words, since
there is not amongst the attributes by which He is described, any
specific attribute which is called al-hadd - as He is described with al-
yad (hand) or al-ilm (knowledge) - for (al-hadd) is that by which a
thing is distinguished from what is besides it in terms of its
description (sifah) and existent reality (qadr), as is well known
regarding the hadd for the definition of things. So it is said, 'the
hadd (definition) of man' and 'the hadd (definition) of such and
such' and this refers to the attributes that distinguish something
(from others)... "

And Ibn Taymiyyah explained the angle from which Imaam Ibn al-
Mubarak used this phrase:

And when the Jahmiyyah used to speak with such words whose
meanings comprise the sense that the Creator is not distinguished
(separate) from the creation, then they deny His attributes by
which He is distinguished, and they deny his existent reality (gadr)
such that when the Mu‘tazilah come to know that He is al-Hayy
(Ever-Living), al-‘Alim (All-Knowing), al-Qadir (All-Powerful), they
say, 'We already know His reality (haqiqah) and His quiddity
(mahiyah)', and they say, 'He is not separate and distinguished
(ba'in) from those besides Him'. In fact, either they should describe
Him with the attribute of non-existence so that they say, 'He is
neither inside the world, not outside it and nor this and nor that',
or they should make Him merged with the created things or with
the existence of the created things.

1390

Ibn Taymiyyah is addressing the speech of al Aba Sulayman al-Khattab (d.
388H), and author of al-Ghunyah ‘anil-Kalam wa Ahlihi (The Dispensation of
Kalam and Its People).

1 Ibn Taymiyyah, Naqd Ta'sis al-Jahmiyyah (1/442-443) and in the ten volume
edition (2006) 3/42 onwards.
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So Ibn al-Mubarak explained that the Lord, free from all
imperfections and the Most High, is upon His Throne, distinct from
His creation, separate from them and he mentioned al-hadd because
the Jahmiyyah used to say, 'He has no hadd', but whatever has no
hadd is not separate and distinct from the creation and cannot be
above the world because all of this is necessitated by (the meaning

of) al-hadd.

So when they asked Amir ul-Mu'minin ‘Abd Allah ibn al-Mubarak,
'How should we know Him?', he said, 'That He is above His heavens,
upon His Throne, separate and distinct from His creation', then
they mentioned the imperative of that which the Jahmiyyah
denied, and by their denial of it, they also deny what it requires and
necessitates - the (very) existence of He who is above the Throne,
the Sublime, and His distinction and separation from the creation,
so they said to him, 'With a demarcation (bi haddin)', and he said,
'With a demarcation'. And this is something which is understood by
everyone who knows what difference there is between the saying
of the believers of Ahl us-Sunnah wal-Jama‘ah and the heretical
Jahmites. **

And Ibn Abil-Tzz al-HanafT wrote:

And it is known that al-hadd is said regarding what a thing is
separated from and distinguished by from what is besides it. And
Allah, the Exalted is not fused with [any of] His creation, and nor is
His existence established with them, rather He is al-Qayytm (Self-
Sustaining), al-qd'imu bi nafsihi (established by His own self), one
who sustains what is besides Him. Thus, it is not permitted that
there should be any dispute regarding al-hadd with this meaning at
all, since there is nothing behind its negation, except a negation of
the existence of the Lord, and a negation of His reality.””

This was from the angle of refuting the Jahmites and affirming that
Allah is separate and distinct from the creation.

The Negation of al-Hadd and Tahdid
However, the Salaf also negated the word hadd, and this also has its

place, and is in a sense other than the sense discussed above. And this
is narrated from Imam Ahmad in the following narrations:

1392 1bid, (1/443 onwards).
13 Sharh al-‘Aqidah al-Tahawiyyah (tahqiq, al-Turki and Arna'Gt), p. 263.
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Hanbal said: I said to Abii ‘Abd Allah: What is the meaning of "And
He is with you...", "There is no secret counsel of three, except that
He is the fourth.."? He said: "His knowledge encompasses
everything, and our Lord is above the Throne, without a hadd
(definition) or sifah (description).”

And in the Risalah of al-IstikhrT, Imam Ahmad said:

And Allah, the Mighty and Majestic is above His Throne, and the
Throne has carriers which carry it and Allah the Mighty and
Majestic is above His Throne, there is no hadd for Him, and Alldh
knows best of his own hadd."”

And the negation of hadd here is from the angle of ihaatah
(encompassment) in knowledge and idraak (comprehension), and being
able to define His reality, and this is an agreed upon matter between
Ahl us-Sunnah that Allah is not able to be encompassed or
comprehended, for the creation is incapable of that. Because of this
they are not able to define the Creator, or give an estimation for Him,
or to reach the reality of His description through speech and words.
Thus, the negation of hadd with this meaning is sound and correct. And
thus no one is able to make tahdld of Allah, the Most High or His
Attributes, and this means to describe and define the true reality,
exactly as it is. This is not possible for the creation, for they do not
possess that knowledge, nor can they encompass this knowledge with
respect to Allah, the Exalted. And this is what is meant by those from
Ahl us-Sunnah who deny hadd, hudid, tahdid, they mean it in this sense,
with the meaning of ta'rif (definition). And this is the meaning of the
statement of Imam Ahmad, "without a hadd (definition) or sifah
(description)", he means that they are not able to define His reality, or
describe Him precisely and exactly how He is, unless it is with what He
Himself has revealed, but anything beyond that is impossible.

Shaykh ul-Islam Ibn Taymiyyah wrote:

And his (Ahmad's) saying, "without a hadd (definition) or sifah
(description)", he negated the creation encompassing Him in

3% Reported by al-Lalika'T (3/402), Ibn Qudamah in Sifat al-Uluww (p. 116), al-
Dhahabi in al-‘Uluww (p. 130), Ibn Taymiyah in Majm{' al-Fatawa (5/496), Ibn
al-Qayyim in Ijtima‘ JuyGsh al-Islamiyyah, from al-Lalika'L.

% Tabaqat al-Hanabilah of Tbn Abi Ya‘la (published 1419H, Riyadh) 1/61.
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knowledge, and that they are able to define Him or describe Him
with (the reality) that He is upon, except by what He informed
about Himself in order to make clear that the intellects of the
creation cannot encompass His attributes, as has been said by ash-
ShafiT, in the opening sermon of al-Risalah, "All praise is due to the
One who is as He has described Himself, and above what His
creation describe Him with." For this reason Ahmad said, "The eyes
cannot encompass Him with a hadd or with a ghayah", so He denied
that Allah can be encompassed with a hadd or ghayah."*

And he also said:

The people of intelligence are more incapable of defining Him
(yahuddithu), or specifying (yukayyifihu) [His reality] than they are
of defining the soul or specifying [its reality].””

In further explanation of this matter, the term hadd is used to refer to
either a) the reality (hagiqah) of a thing in itself, or b) the existence (of
a thing) in the mind or outward reality. And all of this cannot be
attained with respect to Allah, the Mighty and Majestic, for none knows
the reality of His existence, and thus it is impossible to conceive in the
mind, and thus, impossible to define in words and expressions."””

And Ibn Abil-1zz al-HanafT wrote:

As for al-hadd with the meaning of knowledge (al-‘ilm) and speech
(al-qawl), which is that the slaves [try to] define Him™”, this is
negated without dispute between Ahl al-Sunnah. *

From what has preceded there is no contradiction between the
affirmation and negation that is found amongst the Imams of the Salaf
in relation to the term al-hadd. Today's Jahmites who conceal
themselves under the cloak of al-Ash‘ariyyah, employ those statements
of Imam Ahmad in which he negates al-hadd, whilst knowing full well

3% Dar at-Ta'drud al-‘Aql wal-Nagl, (2/33).

7 At-Tadmuriyyah (p. 179). Just like we are incapable of defining the reality of
the soul, even though its existence is true and real, then likewise we are
unable to define Allah's being above His Throne, even though this is firmly
established, true and real.

3% See Dar at-Ta'‘arud al-‘Aql wal-Nagl, (2/30-32).

3% And what is meant is that the slaves try to define Him with something
above and beyond what He revealed to them, and this is not possible.

149 Sharh al-‘Aqidah al-Tahawiyyah (tahqiq, al-Turki and Arna'Gt), p. 263.
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that in complete opposition to them, Imam Ahmad affirms Allah to be
above the Throne, with His essence, separate and distinct from the
creation. Imam Ahmad's negation of hadd for Allah follows on from
affirmation of His ‘Uluww over His creation and above His Throne. And
what Imam Ahmad means is that the ability to conceive in the mind or
define the reality of how Allah exists above His Throne is denied, thus,
there is no hadd or sifah in that regard. Thus it is not possible for them
to make use of these statements of Imam Ahmad, unless they accept
the underlying creed which these statements emanate from and to
which they relate to, which is the affirmation of Allah's ‘uluww with His
essence, over His Throne, separate and distinct from His creation.
However, integrity and truthfulness was never a trait of the Jahmites of
old, there is no great reason why it should be expected of their
descendants.

Some of the ignorant Jahmiyyah from Philadelphia, US, tried to excuse
and explain away Ibn al-Mubarak's usage of this term as being a
necessity of the time against the Jahmites'*"" and simply an instance of
the permitted kalam, and they mean by this deception, to justify their
particular ‘ilm al-kalam, which is the use of the language of Aristotle bin
Nicomachus (d. 322BC) pertaining to jawahir (bodies) and a‘rad
(incidental, non-permanent attributes) to devise a corrupt rational
proof for demonstrating the universe is created, as a result of which
they, to varying degrees, denied Allah's Names, Attributes and Actions,
and for which the Jahmiyyah and Mu'tazilah pioneered ta‘'wil, and the
later Ash‘arites, tafwid, as a means of addressing those problematic
revealed texts (ayat and ahadith), that clashed with their proof.

And this is from the greatest of deception which is attempted by those
whose hearts have drunk batil, are nourished by it and do not
understand the meaning of academic and intellectual honesty. For all
of the Salaf condemned not the kalam (discussion, speech, discourse)
which is the use of SharTah evidences and sound reason that does not
clash with revelation to establish the truth, but the kalam that is the

149 This was after they attacked Ibn Taymiyyah claiming that he innovated and
used these terms such as "bi haddin". Then when the hujjah (proof) was
established upon them regarding the origin of these phrases, and they were
refuted and exposed and it was demonstrated that those who spoke of it first
were the likes of Ibn al-Mubarak, along with Imam Ahmad and Ishaq bin
Rahiyah, then they issued a document titled, "Subduing the Subduer" in which
they made plain their academic dishonesty and intellectual bankruptcy. Refer
to Asharis.Com for details.
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use of the proof of hudith al-ajsam requiring the use of the terms
ajsam, jawahir and a‘rad, and what is similar to them which the
Mutakallimiin filled their books with, in particular the Mu'tazilah and
the Ash‘ariyyah. Ibn al-Mubarak is exonerated and free and innocent of
that blameworthy kalam, rather he was addressing the Jahmiyyah and
Mu'tazilah who used this condemned kalam to arrive at their denial of
Allah's ‘uluww. Ibn al-Mubarak's use of this word al-hadd is simply
representative of a meaning that is found in the Quran by inclusion
(tadammun) or through binding necessity (iltizam) and is simply an
expression of the Qur'anic truth.

In addition to this, the underlying reason behind Imam ‘Abd Allah bin
al-Mibarak's usage of the phrase bi haddin never disappeared for there
has never ceased to remain, right until this day of ours, hordes of
Jahmites upon the disbelief (kufr) of claiming Allah is in all things and
in all places. From them are the Ittihadi and Huldli Stafts who claim
divine union and indwelling for Allah with His creation, lofty and
exalted is He from that with a lofty exaltation.

For this reason, anyone who rejects the use of the term al-hadd in the
same manner in which it has been reported from Ibn al-Mubarak and
others against the Jahmiyyah and Mu'tazilah, or who mocks the usage
of this word in this context, then he is an opponent of the Salaf and of
the early Kullabiyyah Ash‘ariyyah who conveyed the same meaning but
with a different expression. There is to be found in their words what is
equivalent to the usage of Ibn al-Mubarak of al-hadd. For when they
affirmed Allah's ‘uluww over the Throne, they stated (in refutation of
the Karramiyyah Mujassimah), 'without touch, contact (mumassah)',
and by this, they intended the same meaning as Imam Ibn al-Mubarak
in his use of the word al-hadd, save that they were simply addressing a
different group of misguided strayers. For the saying of Ibn al-
Mubarak, "Above the seventh heaven, over His Throne with a hadd" is
similar to the saying of Ibn Kullab, al-Qalanisi, al-Baqillani and others
that "Allah is above His Throne, without contact, touch (mumadassah)."

This matter is another one where the intellectual confusion of today's
Jahmiyyah posing as Ash‘arites fall into. They utilize the sayings of the
early Kullabiyyah Ash‘ariyyah, "without contact, touch""* as part of

149 A phrase whose meaning they fail to realise implies and necessitates that
Allah Himself is above His Throne, with His essence. The early Kullabiyyah
Ash‘ariyyah used this phrase to rebut the Karramiyyah who also affirmed
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their polemics to deny Allah Himself is above the Throne, and then
they criticize the use of the word hadd, which was affirmed by Ibn al-
Mubarak, Imam Ahmad and Ishaq bin Rahiiyah in refutation of the
Jahmiyyah.

Allah is above His Throne, with His essence, but held Allah is a jism (body) and
entered into speech that entails a kaifiyyah for Allah, such as saying that Allah
touches the Throne and the Throne becomes full of Him and the likes.
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